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Epilogue 


I his book has highlighted the position of ‘ Abd as-Samad al-Falimbani 
in the nexus of 12*/18 th century Muslim religious scholarship, and by 
implication, his crucial role in shaping the intellectual development of 
the Malay people and their culture of Islamic learning I he preceding 
chapters discuss aspects of al-FalimbanFs life and scholarship in his 
historical and cultural context Here 1 attempt to highlight important 
lindings and major contributions of this study. 

Starting with the introduction, the study demonstrated the 
importance of two genres of primary Arabic sources for the eighteenth 
century Islamic scholarship of which al-Falimbani was a student and 
teacher: biographical dictionaries and writings on i.stuld and ijdzah . It also 
shows that consulting the writings on ismlds can help us to understand 
better the teacher-student connections in the scholarly networks of 
the period under study as well as their connection to earlier and later 
scholars. 

By reviewing the sources and contemporary studies relevant to Abd 
as-Samad al-Falimbani and his w ider intellectual context, this research 
has show n that contemporary studies oiler only limited information and 
less critical analysis on al-Falimbani With some later scholars accepting 
or compounding earlier errors, I have highlighted numerous sources 
so far unutilised or under-utilised and have attempted to reconstruct a 
more accurate biographical account of al-Falimbani and his scholarly 
contacts bringing in new' information and details based on fresh evidence 
extracted from these works It should be emphasized that most of these 
sources, including al-Falimbani's own writings as w r ell as other Arabic 
and Malay writings by his contemporaries and later generations* had not 
been included in pervious studies 

In constructing a biographical outline of Abd as-Samad al- 
FalimbanFs scholarly life, based on fresh evidence, I hope that this study 
has successfully resolved a number of issues and details related to the life 
of al-Falimbani These include the obscurity of al-FalimbanTs pedigree 
and inconsistencies about his dates of birth and death, his offspring 
and travels. The fresh evidence extracted from primary sources, which 
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include mainly unpublished manuscripts and biographical reports by 
his contemporaries, has helped us to eliminate a number ol' erroneous 
conclusions from previous studies. The discussion of his travels also 
helped us to chart his movements in the Malay Archipelago and the Arab 
world, further supporting the evidence of his significant scholarship 
and scholarly contacts in different centres of Islamic learning in the 
Arab world. By attempting to shed light on his character and distinctive 
personality as a scholar and Sufi, this study has highlighted his revered 
position among his peers, pupils and contemporaries, both Jawix and 
Arabs 

Abd as-Samad al-F'alimbanTs teachers and students have turned 
out to be more numerous, and a number of them more prominent 
than hither to assumed by earlier studies Based on the domicile of 
his teachers, it has been possible not only to confirm, but also to go 
beyond Yasin al-Fadani's reports that al-Falimbani travelled to study 
in Yemen. Fgypt and Syria in addition to his widely known sojourn in 
al-Haramayn (Mecca and Medina) From the study of his teachers, we 
can observe that although Muhammad as-Samman was al-FalimbanTs 
most influential teacher, especially in his development as a Sufi scholar, 
he had studied with several other scholars from different centres of 
Islamic learning covering specialities such as litidiili, Qur'anic studies, 
theology, jurisprudence, grammar and other associated subjects In other 
words, as-Samman was his spiritual master while these others were his 
intellectual instructors. 

Studying biographical notices on al-FalimbanTs teachers often 
reveals clues to solving his undated meetings with them and dates of 
his travels to and sojourns in various centres. For instance, we now 
know- that al-Talimbani studied with as-Samman for five years between 
11 HI/I 767 and IIK6/I772. However, by establishing that al-Falimbanl's 
travelled to Yemen as early as 1147/1734 and was present in Mecca before 
1160/1747, a question can be asked as to why he did not study earlier 
with as-Samman whom he venerated highly? To answer this, we look at 
as-Samman’s several biographical notices, He was affiliated to several 
renowned fariqahx , including al-Qadiriyyah, an-Naqshabandiyyah, ash- 
Shadhiliyyah. al-'Adiliyyah and al-Khalwatiyyah, but was mostly known 
for his alfiliation with the al-Qadiriyyah and al-Khalwatiyyah Orders 
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In fact, he was the founder of a branch of the latter Order, at-tariqah 
al-Kluihdiiyyah as-Sammdniyyah , which was named alter him Though 
none ofas-Samman's biographers tell us when he received the initiation 
into the Khalwatiyyah Order from Mustala al-Bakri and became his 
kluilifuh . it is clear that up to 1176/1762 he was initiating his disciples 
only to the Qadiriyyah Sufi Order. This is evident from 'Uthmanal-'AqilT 
who received membership in the latter Order from as-Samman during 
his luijj in that year, indicating that he was not yet a proponent of the 
Khalwatiyyah ()rder at that time ()therwise, he would have initiated al- 
Aqili into this Order; especially since he was the founder of a branch 
of this tariqah Thus, this perhaps explains why al-Talimbani did not 
travel to Medina to study with as-Samman earlier as he had not attained 
his apex of Sufi mastery' I his further finds support in the fact that it was 
under the guidance of Mustala al-Bakri and with persistent training and 
solitude, that as-Samman attained the state of illumination ( kashj) and 
became his kluilifuh 

In terms of mystical outlook, the majority i f not all of the scholars 
with whom al-Talimbani came in contact, and other scholars of his 
period were directly or indirectly a Hi I la led to several or at least one 
particular Sufi Order It has become clear in this research that, although 
these scholars were muhaddiths or jurists (Jiiqtdid ’) or scholars of 
exegesis (tqfsir) in terms of their study of Islamic intellectual sciences, 
they were in most cases also proponents of the Sufi fariqahs to the extent 
that they initiated others to membership in their Orders. Furthermore, 
al-lalimbani specifically attended the teachings of renowned scholars of 
his time who were specialists in luiditli , jurisprudence ( fiqh ), Qur'anic 
exegesis, grammar, lexicography or rhetoric. Several of these scholars, 
such as Yahya al-Ahdal, Abd al-Cihani I lilal al-Makki. Ibrahim ar-Ra 'Is 
az-Xam/ami and Muhammad b Sulayman al-Kurdi, were muftis of the 
Shall‘i School of Islamic jurisprudence in Yemen. Mecca or Medina 
Some of his teachers such as Murtada a/-Zabidi, Muhammad al-Jawhari 
and All al-WanaT were even his younger contemporaries who had 
attained eminence at an early stage of their career It is important to 
point out that ul-FalimhanT‘s adherence to the Shafi 'T School of Islamic 
jurisprudence did not prevent him from attending teaching sessions of 
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Maliki or I Ian ball or l iana IT scholars as demonstrated in his teachers' 
affiliations. 

Al-Falimbani's intellectual erudition becomes even more apparent 
in the study of biographical notices about his students Not only had he 
attracted students oi'Jdwi origin, but also Arabs Though, unfortunately, 
details of his individual Arab students are lacking, the account written by 
one of his closest Arab disciples in Yemen. Abd ar-Rahman al-Ahdal, 
clearly tells us that ai-Falimbani had a group of outstanding students (bad 
Iinlaid ' at-talabab ) attending his leaching sessions in Zabid including this 
al-Ahdal who himself was a mufti. It is clear from the short biographical 
notice on al-Talimbani in al-Ahdal’s un-Safasal-Yamdni that he was one 
of his highly esteemed shaykhs.' Ilius looking at the connections Jdwts 
had with Yemeni scholars, it is appropriate to say that Yemeni sources 
should constitute part of the essential reference to any study on the Jdwi 
scholars of the eighteenth and nineteenth centuries. 

This study demonstrates that the extent and range of ‘Abd as- 
Samad al-Falimbani's writings were much more substantial than existing 
contemporary studies would have us believe Ibis research has uncovered 
a total of twelve attributed writings to al-Talimbani (instead of seven 
known so far) and has also questioned the attribution of two books and 
one which was inconclusive in status but can now be continued as the 
writing of 'Abd Alliih MirghanI 

Apart from solving the problem of attribution, this study has 
highlighted al-Falimbani's scholarly contributions in various fields 
of learning and spirituality relating to the Malay socio-religious and 
intellectual milieu I have shown that though contemporary scholars listed 
these writings, it is clear that they did not examine the texts thoroughly 
or not at all in some cases For instance, I have demonstrated that his 
small epistle, Zahrat ai-Murid, has signilicant value as a source for 
charting the religious disagreement in the Malay Archipelago at that 
time concerning three distinct groups of those scholars from “the land 
below the wind” (dihawah aagin ) W'ith whom al-Falimhani disagreed. 
Furthermore, careful examination of his writings, such as Hiddyat as- 
Snlikin and Sayras-Sdlikin, reveals that he was not just simply translating 
the works of al-Gha/ali More importantly, he attempted to supplement 
them with his own additions and his reading in a wider range of other 
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sources Al-Falimbani deems these additions beneficial to those who 
do not understand Arabic, which certainly indicates his deep concern 
to educate the people of the Malay Archipelago. Otherwise, it would be 
unnecessary to translate any Arabic texts into Malay if they w ere solely 
intended for his Jdwi students in Mecca, as they would usually be quite 
capable of reading them w ithout the translations 

Al-Falimbani’s deep concern regarding the mystical Stiff teachings 
which had led astray some ofthc •/mmol' the Malay Archipelago is also 
reflected in his selection of al-Gha/all's writings. For instance, his list 
of StiJT writings suitable for three levels of competence, presenting them 
to match different abilities, indicates that al-Falimbani had reached his 
apex of Stiff training and at the same time indirectly tells Jlrnvf learners 
w hich of these w ritings were to be read and w r hich were to be reserv ed 
only lor the adept (muntahi), Furthermore, ifhe had w ished, al-Falimbani 
could have easily translated any of the advanced Siijt texts, but instead 
he selected two basic books of al-tihazali, the Biddyat al-Hidayak and 
the Abridgement of ( Luihdh or Sfukhtasar) Ihya' l him mf-Dut to cater 
for the novice. In fact, al-Falimbani himself demonstrated that he had 
attained the Siijt mastery as he composed his Zdd al-Mutaqqfn, a treatise 
in the most advanced category of mystical teaching, dealing with complex 
question of Oneness of Being (wuhdat al-uvjtid) 

I his research has also demonstrated that the newly identified 
writings of al-Falimbani, include tw'o epistles written specifically on 
fiqlt: an epistle on the law of marriage and another on the exposition of 
legal rulings, in addition to diverse questions on jurisprudence (ntasd 7/ 
Jiqhiyyah) in his other writings. Thus it is evident that despite being 
chiefly known as a SuJT scholar on the basis of his acclaimed work, Sayr 
as-Sdlikin and his affiliation with the Sammaniyyah tariqah , he was also 
a competent scholar of jurisprudence (fiu/flt ). 

Among the Jdwi scholars of his time, al-Falimbani was one of 
those who not only had deep concern for the intellectual life of the 
Malay people, but also for the political situation of the Malay region. 

I his can be confirmed from the two letters which he sent from Mecca 
to two Javanese princes reminding them of the merits of jihad and from 
lw r o other epistles written on issues pertaining Vo jihad. This shows that 
al-Falimbani was a scholar w ho was deeply concerned for his people 
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and homeland and was definitely not a hermit who isolated himself from 
his community 

( ritical assessment ofall al-1 alimhani's known writing', has further 
added to our knowledge about his life, scholarship and his writings and 
teaching career and highlighted his contribution and role in the eighteenth 
century scholarly nexus In addition, this study has now made it possible 
to chronologically list all of his writings 

It is important to highlight that this study - to my knowledge - is 
the first to have comprehensively utilised the widest possible range of 
sources available, including manuscripts, Jawi books, Arabic biographical 
dictionaries and other relevant works. Utilising all these sources and 
materials has helped us place al-l'alimbani at the centre of the nexus of 
eighteenth century Muslim scholarship in the Arab and Malay worlds. 
In fact, looking at his intellectual scholarship, his distinguished career 
and the revered position he en joyed in Mecca and Xabid. al-Falimban! 
was perhaps the most prominent among the Jawis who had achieved this 
status It is hoped that this study will pave the way for further research on 
other Jdwi scholars from this period as well as from other generations 


Endnote 

See appendix I. 
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New Translation of al-FalimbanT’s 
Biographical Notice 


[Biography of Shaykh al-'Allamah 'Abd as-$amad b. 1 Abd ar-Rahman 
al-Jawi Rahimahu Allah (God’s Mercy be upon him)] 

And among [the ulamd' of this generation] is our shaykh. the great 
scholar ( al-'allamah ), the saint ( al-walf ). the deeply understanding (<;/- 
fahhdmah), the pious ( at-taqi) notable of Islam (wajih a!-Isi dm), Abd 
as-Samad b. ‘Abd ar-Rahman al-Jawi (God’s Mercy be upon him). He 
arrived at the city of Zabid in the year 1206 1791. 

The above-mentioned [shaykh] was among those who applied their 
knowledge to their life (a!- ulamd 'al-'dmilin ) and among those who had 
facility in virtually every branch of the Islamic sciences (al-muntafi'm ft 
sd ’iral- alum). Me studied with the scholars of his period, from among the 
people of al-Haramayn such as ash-Shaykh al-‘ Allamah Ibrahim ar-Ra'Ts. 
ash-Shaykh al-’Allamah Muhammad Mirdad, ash-Shaykh al-'Allamah 
‘ Ata* [Allah] al-Misri, ash-Shaykh al-‘Allamah Muhammad al-Jawhari, 
and ash-Shaykh al-’Allamah Muhammad b. Sulayman al-Kurdi. and 
others. He then turned towards Sufism and directed most of his attention 
to studying and teaching [al-Ghazall's] Ihyd ’ 'Ulum ail-Din. I le began to 
enjoin people to occupy themselves w ith this book, glorify its significant 
and frequently highlights its virtues and benefits, [explaining that] the 
least of these benefits to those who occupy themselves w'ith it and follow 
its teaching being that they discover their owm faults, shortcomings and 
limitations. This would be a protection from conceit with the guidance 
of God Almighty. 

Oh Lord, a servant’s fault may be concealed 
Veil with Your forbearance what emerges from his fault 
He has came to You w ith no intercessor for his sins 
So accept intercession for him now in his old age. 
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A group of scholars have preceded in giving commandment to 
peruse the Ihyd ’ 'Ulum ad-Din, and a certain Maghrib! scholar has even 
composed a book filled with the virtues of the above mentioned work. 

It is also related that there was one who occupied himself with 
this work perused a book entitled Tanblh al-Ahyd ' ’aid Aghdfif al-ihyd ’ 
(Warning the Living About the Errors of the Ihyd') and turned towards 
studying it and by the time he completed he lost his sight. He wept 
profusely and prayed to God Almighty, and knew what had brought 
this [calamity] upon him. He then turned towards God Almighty in 
repentance, and God restored his sight. Shaykh Husayn b. Abd Allah 
al-Hadram! said: “the Ihyd ’ is a cure against the poisons of hcedlessncss; 
it awakens the exoteric ulamd ’ and broadens the know ledge of the firmly 
established scholars. " 

When our above mentioned shaykh [al-Falimbani] arrived in Zabid. 
he continued to consistently urge [people] towards studying the above 
mentioned book. I read with him. praise be to God. from the beginning 
of each quarter of the book and asked him for an ijdzah to relate what is 
allowed to transmit and that is beneficial to know. I le granted me a lengthy 
ijdzah w hich he wrote for me in his own noble handwriting. His method 
was that when a student came to him. he would ask him at length about 
his circumstances and once he realized that the student was consistent 
in a good trait, he w'ould lengthen his praise on that trait, and he would 
expound on its rules and morals to increase the student adherence to it 
and ensure that he would be well informed w ith sufficient insight. 

When I came to meet him. he always specified the ethics and 
manners of giving legal opinion ( jatwd ) and that a mufti ought to not be 
confined merely to the question being asked as this is not sufficient. For 
if he has knowledge of the situation [surrounding the questions] he must 
take it into consideration in his answer, as this has w ithin it religious 
benefits that are known to the practitioner in this field. 

[Our Shaykh] may God grant him mercy, did not see any value in 
this world, and his magnanimity and generosity are regarded as a wonder 
of wonders. One of his praisew orthy students [once] asked him for a 
book to get the blessing of it. [our Shaykh] admitted him to his private 
library and said, “with pleasure, please take from it whatever you like” 
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and lie insisted on him to do so and the student took a number of precious 
books of great value. 

This reminds me [the author] of something that Ibn al-Qayyim said 
in his Sharh Mandril as-Sd 'inn, that Shaykh al-Islam Ibn Taymiyyah 
often said. “I have nothing, nothing comes from me. and with me is 
nothing." and he often recited these lines of poetry: 

I am a mendicant and the father of mendicants. 

And like this were my father and grandfather. 

Another poet Ibn ar-Rumi (may God's Mercy be upon him) said: 

The generous say nothing to mention their giving on the day that 

they give. 

Mad they mentioned it they would not contend. 

Many are those one miserly though rich. 

While others give even if they be in debt. 

This is the way of the spiritual elite, as for the majority, they are 
the opposite, as the poet said: 

Be careful with your silver and gold coins 

And you will avoid poverty and debt 

The strength of the eye is in its pupil 

And the strength of human beings is in ow ing gold. 

[Our] above mentioned [shaykh] took the path of f.S'«/r] dhikr from 
his shaykh. the great saint Muhammad b.' Abd al-Karim as-Samman al- 
Madant. He was a close disciple of him for a considerable time and took 
the tariqah from him, as the latter had taken it from the famous Shaykh 
Mustafa al-Bakri. As-Samman and al-I.Iifnawi both had the same shaykh 
and their way is to pronounce the dhikr aloud and to have a gathering 
for its recitation. 

It is clear that pronouncing the dhikr aloud is neither forbidden 
nor discouraged, as its detractors would have it. For a group of scholars 
including al-Jalal as-Suyuti and al-'Allamah al-Kattani have written at 
length about this. So has Shaykh Mulla Ibrahim al-Kurani who w rote 
a great treatise on the evidence for recitation aloud ( jahr ),' in w hich he 
says among other things: 
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Guidance and reminder. 

"If you say that God says, "call on your Lord humbly and secretly 
He certainly dews not like the aggressors' (Qur'an 7: 55), and if the 
word ald'tida 9 (exceeding) is interpreted in the sense of pronouncing 
aloud in supplication, as related by Ibn AbT llatim who related it 
from Zayd b. Aslam. then al-jahr is discouraged. However, I say 
the word aMadarru r (supplication) in this verse has also been 
interpreted to mean ’overtness’ and al-khufyah [has been interpreted 
as) ’secretly" as related by Abu ash-Shaykh from Qatadah. If we 
interpret 'al-i'tidd' ft d-dua" (exceeding during prayer) as jahr 
(pronouncing aloud) then what is intended is raising one’s voice 
more than what is necessary and not mere jahr or pronouncing, 
hence applying the evidence altogether. This is what al-Hafiz [Ibn 
Hajar al-' Asqalani] interprets in his al-Fath w hen he explains that 
• at-l tidd /T d-du'cV' lies in the increase of one’s voice louder than 
what is necessary." 

Shaykh Ibrahim continues to say: 

"And this is clearly indicated in the hadfth of Abu Musa al- 
Ash an. as reported in the two sound collections (as-sahfhayn) 
and elsew here, and the exact texts is of al-Bukhari in [die chapter 
on] jihad. [Abu Musa] said: we were with the Prophet SAW 
and whenever we approached a valley we would utter the tahlfl 
(acclamation of there is no deity worthy of w orship but God) and 
takbfr (exclaiming God is great), raising our voices, and the Prophet 
SAW would said. "Oh people, stay your voices" ... to the end of 
the hadfth. Al-Hafiz says that " irbau has the meaning of raising 
one’s voice but w ithout straining." This concludes the quotation 
(from al-Hafiz]. The Prophet SAW exhorted them for moderation 
to abandon the practice of extreme shouting, but not to abandon 
jahr (pronouncing) totally, hence applying the evidence altogether. 
Therefore it is clear that what is meant by jahr from the verse " And 
remember your Lord within yourself in humility * and awe and 
without raising your voice ” (Qur'an 7: 206) is intense shouting 
and not mere pronouncing, thus combining the verse and the sound 
hadiths that indicate the legality of jahr in the recitation of dhikr 
and its recommendation ... etc ..." 
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Furthermore, Shaykh Muhammad as-Samman was one of the 
great scholars who had written many works, mostly on Sufism. Some 
of his students wrote a detailed monograph devoted to his biography in 
which he relates that the Gnostic {at- 'drift Abd al-Wahhab ash-Sha' rani 
have mentioned him among the future saints and quoted his statement. 
Concerning this work of ash-Sha'rani, my teacher and master al-'Allamah 
'Abd Allah b. Sulayman al-Jarhazi told me that he came upon it in Mecca 
and examined it. finding in it a number of later saints after ash-Sha'rani’s 
time from among the people of Yemen and others who are w ritten about 
in this book. [Al-Jarhazi] said: “it was an astonishing coincidence that 
w'hen I finished examining this book, I went out to perform the tawaf 
(circumambulation round the Kabah) and I saw a man fitting the 
description of a man written about by ash-Sha rani whose name was 
Abd al-Ghaflar. When we finished from the fawaf, I greeted him and 
respectfully asked him his name. Me responded: Abd al-Ghaffar. I asked 
him about himself and I found everything he said to be exactly as ash- 
Sha'rani had mentioned in his book w ithout the slightest difference; and 
1 said to myself, “Praise be to God. The Opener and The Granter.” The 
Gnostic of God (al-'drif bi-Allah) Shaykh 'Abd al-Ghani an-Nabulusi 
also wrote a similar treatise which he called al-l.u "lu ’ al-Mabiiin fi sh- 
Shawahid as-Sam ivy ah aid 'l-Ikhhdr bimd Sayakun (The Hidden Pearls 
on Narrated Evidence for Telling about w r hat will be). 

Shaykh Muhammad b. Abd al-Karim as-Samman’s teachers, other 
than the great Shaykh Mustafa al-Bakri, include Shaykh Muhammad 
ad-Daqqaq, Sayyid Ali al-‘ Attar, Shaykh Ali al-Kurdi. Shaykh Abd 
al-Wahhab at-Tantawi who settled in Mecca, and Shaykh Sa id llilal 
al-Makki. all of them having their isnads extending back to an-Nakhli 
and al-Basri.-’ 

The following is the original Arabic text of al-Falimbani’s 
biographical data written by his close follower. 

: [4S1 1 ^ jjl 'jt JU^a) 1 Xj- iz* 3 | 

Jf-/ xs- Ji JU-aJi XJ- J •!' 

JIT 1 j - (J-ij) i-j Jla A 3 1 Jit loi ' 1 j 

a j — 1* tLtjS- jjA ixz 'jf- j>-i 
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j.tj 1 «j rA ju^ ao^Ji w..l > ) 1 ' < i Av>\*h ^-ijiT jfuij^ juIi 

JU *jum jt -Uj£ aO^a 1 ^-jJW ybJLw^ a**>UJ' j*a^ *UaP a/^jJ^ 

,»jJIp *L>-^ a^ ^ JUiil J*- jlT* iwi^usih ^1 p JJ? ^ 4 ,*>^pj 4^y£j' 

^ ^jr<* y»^wr % a! l_J- % Ii?WJ ^ A 4 P.A jiLm? 4 4 L«J j>L j »J —U*' 

U~xa « w. : w> **p aJp JJiil ji a. Jjc^iwjC 1 J' L^Ji't ^ jjj 430 ^ aULai 

. j Jjill Jp <! L*~?\p Jpt*j jp 4&* Ji-i J Jjci Jjji Jj£j • 4 La ;s~3A » 

A—P 'JU L* w*.».lv; yU*\j A-P JLjJ' j li 

Aw* AP'uUi JJU a yJU oLi- j* <1 Jtf! JuJ j» 

# 

^-a*; j* ♦Ixll Ju** ^ Apt^* ^ jJ' * UP c-LvJ AijUaP. Aw?^3 If J»~*- JOJ • 

.^TJdl JfUat# ^ ^it>* LuT witf AjIaJ cUJLp 

JaJlp* ^JLp cL-vS^ a*mJ^ % r s\Z& P <aJLL?S aj ^JlaiJLjl 1 r « V*?fy ^X>: LC • 

J) .y j^» 4ft^ Ai • Vj <£'• L*i AixJlixo ^ip Juili (cL>-^ 

JV5 .3AJP ^y* JU* J yP 4jjl Jl w>Uft 4^1 J*' JA wJyP j yP 

cl^P JiijiJ 4 aLa«J' f>S* JA ^jU (Jfjjl f Jp cUvJ) -i' ^p J* 

, ^-JLp JoA^ySl ftUixJLl )1» yAliaJ' 
w>l^Ji ^1 p jLi^i ^Lp cLJ-' ja yi^ J'j t* Jl ^ 

A-i ftyl>t*^-i C* C-JLitf ^ 4<U* KSj Jf ^J}\ j»t JA aL * aJLP w^yl JJ J i j^ jlS 

j\£ j 4 a! *«t2_* ftjl^rj wAJ AdLP: ^ yjfj 4 <Ij^ A^AJ ^ Aljl j|j t*J « 

AwaJv Ai^jVwA w? yP b^j ;a!Iv J.,~za7 JP 4 wJ'JaJ^ aJ) J—?j bj AU^ yp 
j&i* ilft a* j*Vw* ibjJ a 3 v yij Lfv-L- ^ Jul' JU^t % j>> 

.ft ftyn ..3 j ^jlp 

V ^1' ‘oJU 1 w^'-s^ J j^ie Jje ^ •*J! 

JjUi j j^i 4 AjIJ p- J A'i 1 ^U,J aJ jlT li) Jj 4iyft^- ^Lp 

wAoajI 4 'yjj Ljjui ^>yj \ Aii' Af^j jlT^ 4jLtJ' 'U>b ^ ^y-yLfcil L^iyo OJ ^Ljl* 
A-UaJ' cVwaJ AjL- -LAi 4w>L*«Jtj' a)JU a! w r^- A La J-Vj» Amm^Sj Avbr' ^ 
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L* ^ jl>* ; J\3^ <*£* Wy* 4jL>oli &4j JlijO 

.aJU Jtfi ±~Ju Ijs- j>*U 

£-i OlT :JU ( jiJ LJi JjU- • ^i) ^ ^ jd •/* U U* ^il JLilj 

JI5" j ^ ^ kj^“ * J^ ' jtt-^ ' 

:^Ji iJU 

^Jc* % y jlT \S£j> • y\ « ^j£j>s lit 

**■J SjJ' J* 1 /j d J&* 

*^>Lp li cCauch JL^* ^ 1 p * y** t-*j »J ^*xJd 

jU **; ’ulla*! 1 y ±X s> * H J' J^lL j-u* <*5" 

: ypLiJi J'J tjjlli <J*^>«-i L*N aJL y? $u^j 

Jtfdlj d*-' 1 J* jd*w kj**^ 

j^uJ’Li jU-J^|l 9 J j 'ufcL—*iL? joii'l 9 «ii 


^oll JLL3 pfl) -LP jj -Uj* £&) ^3 OvjJ- ^.P ^Jjl <jL^ jjfjlll Jld 

jLL-jU *^^£3 j&4-d* '-*—3' w »p La*x>» 1 id" aJL^13 <-p Jdl j IajJi 

.<jaP r Uj>*^'a ^£"jUl( ^4«*»^<i k-l3 * 'w4m^>«3 <£} 

J c-3 -Ji« +*j id *•£*• Vj y j^ ^AJb v «fAl ^ ;dj 

j <3 Aj»jU y*y~~ J' J*^A*' .tl^.t 1 ) apL^> ^A <-P • jt~* aJ.^ 

U-£« .wt>- aJL^j /4^ ! ' 1 <L* ^**3 »^ 


|<ub L* L$-# yTi 

O’ I ^"2 jj-uicJ?dp" V fAj) i^4>« (t>fl>j^j yi<^ Jli -U w-ii J ! J fci^aJ 
j id— 1 ^ w ^ ! «• jj ur 4 «U>jUL{ j 4^L c'JbpV 1 [55 d* 1 jP^'l 

A-j3 J} Ld* ^-Jb A«i>“* j kj^l t Jj v d*-** j~~* -ii C-JU ,L»^y>v« 

Ord 1 ; JJ ^Lp O^a)I ajj aj *\ji j+irlj J~~* 'ij <.Uo3* ^ ^ 


293 



Appendix I 


4-Aj ^IpjO 1 ^ tLUP^|l I J'J -Uul ^ Jail^-' aj~~J jJ*lJu» vitaSh Vit^* y^jA ^lia* 

.<^1^*' Jy £»y)l j* 

j ^$C y ^ ^A>- U?/^ *2aJJJ J-^ • : J! 

^LP LtfyA^ lij 4 JU 1 J k^LjP-l k\7* jdr2 

Jli ... ■*£—*»• ^JLp 'yjuyl ^yLJ* • -& i ^uJ t Jlli kLfl yd s^.xH jS s\t jS • UJU ^« 

Uyl k+>* — J k '' *)l • ' g»* 4*>“ U** tU>y 4«j « •/•A '*>Vy' kf 1 -^*' 


y*kj u*» y*^r l ^U?' ^} ^1 kyk jJyJ U[ *7* 4jiyJb p>y/2 \ij ift 

J^y yf^ JjjjuU»-j £juaS ^ L- V i *-y U* 7*^ ^T 1 ' w '^ 

Jiik* V «AJl ~L-*)‘ ^ Li*' [205 -J^ypV'jw ~ ^Jla }\*^3 JU^S/IjjAAJ^ 

k<'u»wl! ^Jul j J^a) 1| y^T 1 UP • ^ (| ^ip iluj 1 oJ^ ^ /f^* 1 


^ ^ J! 

i^Jlp ^ l*Jlp w->Ul! v* aJj fcc L oJj J ^ ^v* ^ l| ^ r Ob*—d' -u»^ - * .-., i >. H j i'JeA 

w>Uy JLP ^ jU 3 * j? tfci JJL J JiU* j>, Ajj>*^J j j>\ Jjj 4 wJ> v-ad^ 

m 

£ * ^yA-dJ wd U 1 'A* • 4 **;{-* JL* 4 *Aaj j yL- ^aJ' tU A !| ^ y ^'y»JJ* 

A>r *4 A*jlk ^ ii yAaJ 4>ur. <jlp —77 4 <J* jLftJL^ ^yj *!•' «LP ^7-—- J, 

'-^ J ^ J^2 l J^’ 1 J* ^ U^ 1 ir* v 

^ V^J y# ^tykii y^ Oc'lk* J> C-P yi ll JUj^ W-w^P : J li .W»L^J^ 

0 

llP yj < L«Jj VyLu. 1 ' -UP Aj? - ) jl Jli 4 v^l yjud 1 <J f \>r J <JL>- All*- y**’J 
Jl 4>-i CJ U» wy'uuc'! -UP : Jli VjjL^ 1 U U \y aj %^Jjj uip ^a! 1 ' J> 

will JJj .^jlll ^JUJl JL>y i u'^-y V 1 Jk— 4 ^iy*uJl UyTi ^il J^Sf' ^ ^ 

yu^’i ^ jljiSl) UL- iJUj ^ LLJV ^ -up i)b J>ybJ) 

.(j^-- U yL>^^!l ^ip 

jia«4^ ’"V-oU ^ j^p j *5^-Ul tjL—41y^J^ -UP - m LrnjZ ^J> »»jL— W «^J* 

y^ 1 ^1 p 4yk*J'> ^1 p -U—J'ij v JUjJ' -Uj^ ^-AjI v<pIA ^y^J' 

^Uali ^J4-U»U-»^4 k^xi l J^k> - U l— lj'*l^ wb»4X» J^y* ^ «US—i! 1 ' y 1 ^ J -UP 
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Endnotes 

This text is entitled al-Jawdbdt al-Ghardwiyyah an 'l-Masd*il al- 
Jawiyyah al-Jahrivyah . See al-Baghdadi, Hadiyyat al~ Anfin, vol. I, p. 
35; al-Muradi, Salk ad-Durar, vol. 1, p. 10. 
al-Ahdal, an-Nafas al- Yamdnf, pp. 138-43. 


295 



Appendix 2 


Islamic scholarly texts that al-Falimbani studied with his teachers 

extracted from al-Fadani's is mid writings 

1 [Yahya al-Ahdal] Bullish al-Mardm and all the works ofal-Haliz 
Ibn Hajar. 

2 1‘Aqib b Hasan ad-D!n al-Falimbani): Sahih Bukhari , Sahih 
Muslim , Sunan Abi Ddwiid, Sunan Ibn Mdjah , Muatla * a I-Imam 
Malik , Musnad ash-Shdji'U Musnad Ahmad , Mu smut ad-Ddrimi , 
Sunan ad-Ddraqutni , al-Jdmi' as-Saghir (and all the works of 
as-Suyutl), Sharh al-Jdmi as-Sagliir (and all the works of al- 
Manawi), Sharh al-Arba in an-Xawauiynh (and all the works of 
ibn Hajaral-Makkl), Sharh Riyddas-Sdlihin (and all the works of 
Ibn * Alan), asli-Shifd (al-Qadi Iyad). ash-Shamd 7/ Li 7- Tirmidhi, 
Tafsir al-Jaldlayn , iuhdh al-Ta ’wil/TMa dniat-Tamil (al-Kha/in 
al-Baghdadi), Tafsir al-Qur an al-A-im (and all the works of Ibn 
Kathir), Maddrik at-Tanzi! (Abu al-Barakat an-NasalT and all of 
his works), Anwar at-Tanzi! (al-Bay daw! and all of his works), 
al-Burhdn Ji l him al-Qur an (az-Zarkashi and all of his works), 
at-Taqrib wa 7- Taysir (an-Nawa wi), Xukhbat al-Fikr wa- Sharhuhd 
(al-HalTz ibn Hajar), al-lhdnali (Abu Hasan al-Ash an and all of 
his works), Kiidb ^/-7r/u7m/(al-Matur!d! and all of his works), al- 
Aqidah at-Tahdwiyah (at-lahawi), Sharh a I- Aqd 'id an-Xasafiyyah 
(Sa ad at-Taftazan!and all ofhis works), al-Masdyirah (ibn I limam 
and all ofhis works), al-Masdmirah Sharh al-Masdyirah (al-Kamal 
Muhammad b Abi Sharif and all ofhis works). Dafa Shubhat at- 
Tashbih Bi-Akuf at-Tanzih (Abu al-Faraj ibn al-Jawz!and all ofhis 
works), Vmmn al-Bardhin (Muhammad as-Sanusi and all ofhis 
works), ar-Kisdlah (ash-Shall' \\al-Luma' (Abu Ishaqash-Shirazi), 
a I- Waraqdl (Imam al-Haramayn and all ofhis works), Minhdj al¬ 
ii) is ill (Nasir ad-Din al-Baydawi), Sharh Mukhtasar Ibn al-IIdjib 
(‘Adid ad-Din ash-Shira/i and all ofhis works), Hdshiyah al-Adid 
I.i-Mukhtasar Ibn al-IIdjib (ash-Sharif al-Jurjani), Jam al-Jaudnni 
(Taj ad-Din Abd al-Wahhab as-Subki), aUVmtn (ash-Shafii), 
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al-Muklitasar (Abu Ibrahim Isma 11 al-Muzni), al-Muhaddhab 
(Abu Ishaq ash-Shlrazi and all of his works), al-ttajb (al-Ghazali 
and all of his works), al-Fath al- Aziz Sharh al-lVajiz (Abu al- 
Qasim Abd al-Karim ar-Rali l and all of his works), al-Minhdj, 
al-Majntu Sharh al-Muliaddhab , al-fddh (an-Nawawi and all of 
his works), at-Tamldd fi TakhrTj al-FunT aid '!-l yul (al-Jamal 
Abd ar-Rahlm al-Asnawi), Bahjat al-IIdwf ( Umar ibn al-Wardi 
al-Bakri), ar-Rawd IVa Tlrshdd (Isma 11 al-Muqri and all of his 
works), Tuhfut al-Muhtdj Shark al-Minhdj , Hdshiat al-Iddh (ibn 
Hajar al-Makki). Xihdyat al-Muhtdj Sharh al-Minhdj (ash-Shams 
Muhammad ar-Ramli), at-Tahrir , al-Manhaj , Sharhumd , Sharh 
ar-Rawd wa l-Bahjah (Xakariyya al-Ansari), al-lfawdsld al- 
Madanivyah Aid %Manhaj al-Qinvfm (Muhammad b Sulayman 
al-Kurdi and all of his works), Sajwat az-Zubad (ibn Raslan al- 
Maqdisl d 849 and all of his works)* Sattad al-Fiqh ash-Shdfi 7, 
Talk Ids al-Miftdh (Muhammad al-Qazwml), Mukhtasaral-Ma'dni 
Aid ' t-Talkhfs , al-Mufawuvl (Sa'd ad-Din al- lafta/anl), al-Atwal 
Sharh at-Talkhf\\ Sharh al-ixti drdt (Ibrahim b Arbi shah), Sharh 
I (/ud al-Jumdn ( Abd ar-Rahman al-Murshidi), Kitdb Sibawavh 
f Amru b l Jthman), al- Awd'il al-Mdnah (Abu Bakr al-Jurjani), 
Kitdb al-Mufassal (Jar Allah Mahmud az-Zamakhshari), al-Kdfiyuh . 
Sharh al-Kdfiyah (ibn al-Hajib), al-Fawd Id ad-Diyd 'iyah Sharh 
al-Kdfiyali ('Abd ar-Rahman al-Jami), Hdshiyah as-Siyxilkud' Aid 
al-Jdmf ( Abd al-IIakim as-Siyalkutl), al-Khuldsat al-AIJiyyah JT 
llm al-Arabiyyah , Tashit al-Fawd id (ibn Malik and all of his 
works), Sharh al-Ashnninf 'AidAlfiyyah Ibn Malik , Sharh at-laudih 
('AH b Ahmad al-Ashmunl and all of his works), Sharh al-Makudi 
Ala Alfiyyah Ibn Malik ('Abd ar-Rahman b AIT al-Makudi), 
Taw'dih al-Maqdsid Jfa j-Masdlik Aid Alfiyyah Ibn Malik (Hasan 
b Muhammad al-Muradi), Tawdth Alfiyyah Ibn Malik , Mughtu 
al-Labfh An Kutnb al-Adnb (al-Jamal Abd Allah al-Ansari), 
at-TasrJh Aid 1-Tawdih(KhUUdb 'AbdAllahal-A/hari), Jam al- 
Jawdmi\ Ham al-llawdmi\ al-I</tirdh, al-Axhbdlt Wa n-Xazd'ir 
an-Xahwiyyxih , al-Alghdz an-Xahwiyyah (as-Suyutl), Milhat al- 
I rdb, Sharh Milhat al-Trdh (al-Qasim al-I lariri), al-Ajnimiyyah 
(ibn Ajrum as-Sanhaji), Mutammimat al-Ajriimiyyah (Baraka! b 
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Muhammad ar-Ru ayni), Shark ash-Shawdhid (al-Badr al-Ayni), 
ash-Shdfiyah (ibn al-I lajib), at-Tasrif al-Mashhur Bi 7- Azi, Kitdb 
al-llddf, Shark Kitdb al-llddt/T lint as-Sarf(' Abd al-W'ahhab a/- 
Zanjani al-Khazrajl and all of his works), Siltdh aFJawhari (Abu 
Nasr Isma il al-Jawhari), al-Qdmus (al-Fayruzabadi and all of his 
works), Lisdn al- Arab (Muhammad b. Abi al-’Izz al-Kha/rajl), 
az-ZaltrJT'1 lam aFLughah u a-Anna'aha (as-Suyutl), an-Xihayah 
ftGltartb al-lladith (ibn al-Athir). aFFatdhdtal-Makkiyah (Muhyi 
ad-DIn ibn Arab!), at-Tadhkirah (Muhammad b Ahmad al- 
Qurtubi) 

3 | Ahmad b. Abd al-‘Aziz al-I lilall|: Sanaa Ibn Majah 

4 [Salim b Abd Allah al-Basri|: Sanaa ax-Sughrd U 'n-Xa\d 7, 
Sanaa Ibn Majah , Sharlt ash-Shdjiyah (Ahmad al-Jarabardi) 

5 |*Umar b Ahmad b Aqil as-Saqqaf|: Sanaa Iba Majah , iabaqdt 
al-Hundhilah (Muhammad al-Farra* al-Baghdadl and all of his 
works), 

6 [Saykh b Zayn Ba-‘Abud|: Sanaa Iba Majah , l/dsltiyah Shark 
al-Jdntf aid j-Kdfiyah ( Isam ad-DIn Ibrahim b, Arhashah al- 
Isliraini al-Makkl) 

7 |Ahmad b Muhammad Sharif Maqbul]: al-Arba tin, Riydd as- 
Salih fa, and all works of al-Imam Nawawl, Madlint at-TanzfL and 
all works of al-BaghawI, Alfiyyat al-Hadfthiyyah wa-Sharltahd, 
and all works of az-Zayn al- Iraqi, al- Aqdld an-Xaia/iyyah* al- 
Amidrs al-Ahkdnt . Mnntahd alAVnyal ua ‘/-Antal (Ibn I lajib and 
all of his works), al-Fard Id al-Bahiyyvh Manzdmiyat al-Qawd’ id 
al-Fiqltiyyah (Abu Bakr b AbT al-Qasim al-Ahdal and all of his 
works). al-Minltdj , abMajnnV Shark al-Maltaddhab , al-iddh (an- 
Nawawl and all of his works), at-Oird li-Qdsidf l mma 1-Qard (al- 
Muhibb Ahmad at-jabari and all of his works), Mughni al-Mahtdj 
Shark al-Minhdj (Muhammad ash-Sharbini and all of his works), 
al-\I nqaddint a It al-Hadramiyyah ( 1 Abd Allah ba Fadl), al-Manhaj 
al-Qawfnt Shark a I- Maqaddimah abljadrantiyyah (ibn I la jar al- 
Makkf). Shark Ibn Aqil aid Alfiyyalt Ibn Malik , al-Mnsd'id aid 
Tasltfl al-Fawd *id (ibn 1 Aqil al-Amidl and all of his works), Shudlnlr 
ad-Dhahab , Qatran-Xadd, Sharhnhnma , Qawd id al-Jrdb (Jamal 
ad-DIn an-NahwI) 
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8 [Dawud b. Sulayman b. Ahmad al-Kharibtawl]: Sltarh al-Aluafla \ 
Hashiyat at-Tasrih aid ‘ t-Taudilt . and all works of Muhammad 
a/-Zurqani. 

9 [Ahmad b. \ T>ayd al-'Attar] Iqd al-Junhar ath-Thantin , and all 
the works oflsma II al-'Ajluni 

10. IMuhammad b Ahmad b, Salim as-Saftarint]: ad-Durrat al- 
Baltiyyah na-Sharhuhd Land'ih al-Anndr al-Bahiyyah, and all of 
as-Sallarini's works, and Shark as-Sad Li-Tasrif az-Zanjdni. 

11 [Murtada a/-XabIdJ|: Taj al- Arus Min Jandhir al-Qdrmis, Ithdf 
as-Sadat al-Muttaqin Sharh lhyd' ( hint ad-Din , and all works of 
az-Zatndl, Kitdh at-1 anltidft Haq Allah ala j-AbldmA the works 
of Muhammad b. Abd al-Wahhab, and Andrifal-Ma drtf 

12 | ' All b * Abd a I-Harr al-Wana'i |: Ltthh a!-1 sitl na-Sharhtt Ghdyat 
td-WusuL al-Oan d id al-Ktthrd, and all the works of'Izz ad-l)m 
ibn 'Abd as-Salam. and ar-Risddah al-Qushayriyyah 

13. | Ahmad b Abd al-lattah al-Mullawi |: Hashiyat al-AIttllani aid 

Sharh al-Makftdi\ and all works of al-MullawI, l nulat al-Ahkdm 
( Abd al-Ghanl al-MaqdisI), Shifd al-Ghardnt hi-Akhbdr al-Balad 
al-Harant , Mukhtasardtihi as-Sah ah, a!- ’ Iqd ath-Thaminfi / drikh 
al-Balad al-Antin , Mukhtasardtihi a/h-Thaldtha (TaqT ad-l)Tn 
al-l ; a$I), Tahaqdt ash-Shdfi'iyyah (Taj ad-DIn Abd al-Wahhab 
as-Subki). 

14 [ Abd ar-Rahman b Mustafa al-‘Aydarus \ : al-l 'an dkiltal-Janiyyah 
Sharh Mutumrnimat at-Ajriimlyyah , Sharh al-Qafr an-Xadd ( Abd 
Allah al-Fakihf al-MakkT), lhyd"l hintad-Ditt , Minltdjal-'Ahidin, 
Biddyat al-lliddyah (al-Ciha/all and all of his works). 

15 [ 'Umar b 'Alxl al-Qadir al-Armana/J al-Halabl]: ash-Shdfihiyyalt, 
al-Qasidah ar-Rd'iyah (Abu al-Qasim ash-Shalibl), fldshiyalt 
Sharh al-Fdkilti Aid al-Qatr (Yasln al-HimsT). 

16. [Ahmad h Sulayman al-IIajjam al-Husaynl al-Ahdal az-Zabidf|: 
al-llikant , at-Tannir /T Isqdf at-Tadhir (Ibn Ala’ Allah as- 
Skandari). 

17. | Ahmad b Hasan b al-Khalidi al-Jawhari|: Tahaqdt as-Stijiyyah 
(ash-SharanT). 
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Lisi of books related to mysticism recorded in his Sayr ahSdlikfn 
recommended for three different levels of sdlikin (travellers on the 
mystical path ) 1 

I Books recommended for ahmubtadi (the novice): 

Most of Abu Hamid al-GhazalTs books, such as: 

I Biddyat ahHiddyah 

2. A linhdj ah ' Abidin , 

3. Kitdh ahArha fn jf lIsutad-Dhi. 

4 Mukhtasar Ihyd ' 7 lum ad-Din. 

5 Ihyd '' l him ad-l)fn. 

6 Abu I alib al-MakkTs Qiil ahQtdubfi Mu dmalal ahMahhuh. 
Abu al~Qasim al-QushayrTs ar-Risalat ahQushayriyyah 

8 * Abdal-Qadiral-JTIanT’s al-Ghunyahli-TdlihiJdriqahllaqq Azza 

IVajaUa . 

9. Shihiib ad-DTn 7 Jmar as-Suhrawardl's Awdrif ahMadrtf. 

10. Muhammad b. al-Hablb as-SuhrawardT\s Adah ahMuridin. 

II Ibn Ata Allah al-Iskandari's Miftdh al-Fahih 

12. Zakariyya al-Ansari's al-Futuhat al-lldhiyyah. 

Nine books by : Abd al-Wahhab ash-Sha rani: 

13. Maddrij as-Sdlikfn \ ild Rusiim Jarfqat al-\luttaqfn\. 

14. Shark Wasiyyat Sidf ash-Shaykh Ibrahim ahMaihulf 

15 Risdlat ahAm\'drahQudsiyyah ft Ma'rifat QawdAd as-Siijiyyah Ji 
Banin Adah al- 'l hiidiyyah. 

16. Mashdriq al-Anwdr ahQudsiyyah fl Baydn Ahd al - 
Muhammadiyyah 

17. AhBahr ahMaunid ft ahMaw dthfq it a 7- l hud 

18. Tanhfh ah Mughtarrin. 

19 Akhldq ahMatbfdiyyah 

20. AhFulk ahMashhiin fi Baydn at-Tasawwuf wa-huwd md ' alayhi 
ah l lama 'ah Amihin 
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21 Al-Matn al-Kabir wa 4 &*Sagltir. 

22. Qasim b Salnh ad-Din al-KJiani al-Halabi's as-Sayr wa *s-Suhik 
ild Malik al-Multik. 

23 Muhammad b Umar’s Tarlib Suluk al-Muluk 

24 All al-Marsali’s Manltajas-Sdlik ild Asltraf al-Masdlik: Mukhtasar 
ar- Risdla i a I- Qushayriyyah . ; 

25. Ahmad al-Qushashi’s as-Simi al-Majfd [ft Slta 'n a I-Bay'ah wa 
'dh-Dhikr wa-Talqinihi wa-Saldsil Ahl 1-Taw hid\ 

26. Ibrahim al-Kurani’s Iqdz al-Qawdbil li- l-Taqarrub hi 
n-XawdJil 

Three books by Sayyid Abd al-Qadir h Shaykh al-‘Aydarus: 

27. Ad-Durr uth- ThaminJT Bayxin al-Muliimm min lint ad-Din 

28 A l-Zahr al-Bdsim 

29 Al-Futiihdt al-Qudsiyyalt 

Two books by Taj ad-DIn an-NaqshabandT al-llindi al-Makkl: 

30. Jdmi ' al-A/rdd. 

31 Mawd iz un-Xafs 

Five books by Sayyid Abd Allah b Alawl al-IIaddad 

32. An-Xasd 7 h ad-Din iyyah wa 1-Wasdyii al-Imdttiyyxth 

33. Ithaf as-Sall, 

34 A I-bus u! al-' llmiyyah wa 7 -1 .sill al-llikam iyyah 

35 Risdhtt al-Mudwattah wa 1-Muzdtharah wa 1-Mu ’dzarah li 
'r-Rdgliibin min 1-Mu minin ft Tariq al-. ikltiralt 

36. Ad-Da wal at-Tdmmah wa t-Tadhkiral al- Ammalt 

Six books by Muslaia b Kamal ad-Din al-Hakri: 

37. Al-Uasiyyat al-Jaliyyalt li s-Sdlikin U-Jartqat al-Khalwatiyynh 

38. Hadiyyat al-Ahhdb Jt-md li 1-Khalwah min 'sh-Shurut wa 

I-Adah 

39. Risdhtt as-Suhbah alInti Bayvana JTltd al-Khidmah wa 
1-Mahabbah 

40. Buliigh a!-Mardm /T Khalwat Ahl ash-Shdm. 

41. Xazm al-Oilddalt JT Kayftyyat l/lds ah Murid aid \s-Sajjddah 
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42. Al-Manhal al- ' Adlib J7 Dhikr as-Salawdt wa '1-Tariq wa 
l-Awrdd. 

Six books by Muhammad b Abd al-Karim as-Samman 

43 An-Nafahdt al-lldhiyyalt ft Kayfiyyat Sulftk Tariq al¬ 
ii luhammadiyyalt 

44 l n\viin al-Jalwalt JT Shu 'n al-KItalwah 

45 Igdthat a I-hi It (tin 

46. Kashf Asrdrft-md Yota allaq bi-lti Ism al-Qahlulr. 

47 Al-Fuluhdt al-Ildhiyyah Jt 't-Tawajjuhtit ar-Ruhiyyah li J-Hadrat 
al-Muhammadiyyah 

4K. An-Xaxihat al- Alawiyyah li *\-Sddat al-Ahdaliyyah 
Two books by Siddiq b. ‘Umar Khan al-Madam: 

49. As-Sammdniyyah ft Sulftk id- Wahddniyyah 

50 Al-Futuhdt as-Saminaniyyah ft Tariq al-Qddiriyyah 

51 Sayyid 'Abd Allah b Ibrahim al-MTrghanTs Tanbilt al-Haqq ft 
Hayyiz al-Fart / wa-Fath at-Muta dtliJt IVaqt Igh/ali commentary 
of al-Haddad’s poem ‘ ilztttn htib Rabhikf 

52. Abd ar-Ra’uf as-SinkilTs Irndat al-Mttltidjfn ft Sulftk Maxlak 
al-Mufradin 

Ihree books by Abd as-Samad al-Falimbani himself; 

53. Uiddyat as-SddikinJtSuluk Maxlak al-Muttaqin 

54. Sayr axSdlikfn ilti Ibadat Robb a I- A lamia, 

55. Al-'l mat al-Wulhqa wa-Silxilat al-Haltal-Atqd 

2. Books recommended for al-mutanaxxif (the intermediate): 

Three works by Ibn AtiT Allah al-Iskandari: 

56. At-Tanu ir Jt Isqdt at - Tadbir. 

5 7. Laid If a I-Mi nan . 

5K al-llikam 

59. Ibn Abbad’s commentary on al-llikam entitled [Ghaytli al- 
Mawtihib a I- A liyyah ft Shark al-llikam | 

60 Ahmad al-Mar/uqis commentary on al-llikam 
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61 Ahmad b. Ibrahim h.'Allan al-Hakri an-NaqshahandPs commentary 
on al-Hikant. 

62 Ahmad al-QushashPs commentary on al-tjikam 

63. Abu Madyan’s Kitdh al-flikam 

64 Ibn Allan an-Naqshabandrs commentary on Abu Madyan’s al¬ 
iiik am 

65 Raslan ad-Dimashqi’s \Risdlah JT 'l-Tawhfd].' 

66 Zakariyya al-Ansari’s bath ar-Rahman a commentary on Risalat 
al-fValt Raslan, 

67. Its commentary by Ibn Allan 

6X Its commentary by Abd al-Ghanl an-Nabulusi entitled \Khamrat 
al-lfdn wa-Rannat al-Alhdn Shark Risalat ash-Shaykh Raslan |. 

69 Abd al-Qadir al-JIlam’s Futuh al-Ghayb. 

70 Abd al-Qiidir al-‘Aydarus’s al-Kibrft al-Abmar wa ' I-Iks Jr al- 
Akbar, 

71 4 Abd Allah as-SuhrawardPs al-Masdhir. 

Two works by 'Abd al-Wahhab ash-Sha rani: 

72. Al-Jawdhirwa ' 1-Yawaqit . 

73. Al-dawdhir wa d-Durar 

74 Muhammad Abu al-Mawahib ash-Shadhilfs Risalat Qawdmn 
Hikam al-lshraq ild *s-Sufiyyah hi-JamV al-AJaq. 

75. Ibn Allan an-NaqshahandPs Shark Qasidat Ibn Hint al-Mflaq. 

76. Sayyid Abu Bakr b Salim b Abd Allah b Abd ar-Rahman b 

Abd Allah b Abd ar-Rahman as-Saqqafs Mi raj al-Arwdlt ft 
j-Manhaj a I- Wadddk. 

77. Sayyid Muhammad (ihawth’s al-Jawdhir at-Kkatas 

7X. Husayn b. Abd Allah Ba-FadPs al-Fusul at-Tahiyyak | v/r| wa 
n-Xafakdt ar-Ruhdniyyah 

79. Abd al-Ghanl an-NabulusPs Miftdk al-Ma iyyak jJ 't-Tariqat aa- 
Xaqshabandiyyah , a commentary' on Taj ad-I)In an-NaqshabandPs 
epistle. 

XO. Mustafa al-RakrPs ad-Dhiy yi *ash-Shamsf aid j-Fath al-Qudsf. 

XI Muhammad as-Samman ' s Risalat Asrdr a I -' lbad at 
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Four books by Siddiq al-Madam: 

82. Marsh id at-fulldh ild Suluk Tarn/ a I-Ah hah 
83 Kashf a I-As far aFWahhdbiyyah an JamaI at- Ayniyyah , a 
commentary on as-Samman*s at-QaxTdal al- Ayniyyah. 

84. Commentary on Mustala al-BakrTs taw hid al-afdl wa-tawhid al - 
asmd ’ wa-tawhid as-sijat wa-taw hid adh-dhdt 

85. Commentar> r on as-Samman's epistle on toMmv?*/. 

86 Abd al-Ghanl b. AM Bakr b Abd ar-Rahman al-Qasim, letter 
known as al-Alim as-Sufi al-Hindl al-Madanfs hath ar-Rahman 
Sharh Risalat Asrdr al - I had at. 

3 Books recommended for al-muntahi (the adepts) 

Three books by Muhyi ad-Din Ibn al-'Arabi: 

87. Mawdqi ' an-Xujum \wa-Matddi AhiHat al-Asrdr wa 7- l hint] 

88 Al-Futuhdt al-Makkiyyah 

89 Fusus al-Hikam 

90. Munla Abd ar-Rahman al-Jamt’s Shark Fusus al-Hikam 

91 Abd al-Ghani an-Nabulusi's Sharlt Fusus al-Hikam 

92 AIT b Ahmad al-Mahayim? (or al-Maha’imT) al-Mindi’s Shark 
Fusus al-Hikam 

93 Abd al-Karim al-JUTs al-lnsdn al-Kdmil ft Ma rifat al-Awdkhir 
w a 'I-Awd 11. 

Three works by Abu Hamid al-Ciha/all: 

94 al-Madnu hi-hi aid (ihayr Ahlilt 

95 Mishkdt al-Anw ar 

96. Al-Maqsad al-Asnd ft Ma nd Asmd * Alldlt al-Husnd 

* Several chapters on discussion of ilm al-haqiqah in Ihyd ‘ Hum 
ad-Din: namely kitdh as-saht\ kitdh ash-shukr , kitdh aFmahahhah , 
kitdh at-tawhid and the beginning of kitdh at-taw akkul * 

97. Muhammad b. Fadl Allah al-Burhanpuri's at-Tuhfah al-Mursalali 
ild n-XahiSAW 

98 Ibrahim al-KuranTs Ithdf adh-Dhaki Shark at-Tuhfat al- 
Mursalah. 
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Two works by Abd al-tihani's an-Nabulusr. 

99. Xukhhat al-Mas 'alalt Shark at - Tuhfat al-Mursalali 

100 Iddh al-Maqsdd tain Malta Wahdat al-Hujud, 

l wo works by 'Abd al-Wahhab ash-Sha rani: 

101 Lawdqih al-Anwdr al-Qudsiyyalt Mukhtasar al-Fuliiltdt al- 
Makkiyyah 

102. Kaxhfal-Hijdb wa *r-Rdn an Hdjli Ax’ilat al-Jdn. 

103 . Al-QunawTs al-Futdhdt 

104. Ahmad ash-ShinnawTs Mir ‘at al-Haqd 'iq. 

105 All al-Mahayimi’s Irddat ad-Daqd'iqft Shark Mir 'dt al- 
Haqd 'iq 

* Ahmad al-Qushashl's Shark Hikant Ihn Aid*Allah * 

106. Ibrahim al-KuranPs a I-Mas Ink al-Mukhtdr JT Marifat ay-Sddir 
al-Awwal wa-Ahddth al-Alam hi * l-lkhliydr . 

Two works by Sham ad-Din b 'Abd Allah as-Sumalram: 

107. Jaw har al-Haqd'iq 

108. Taithfh at-TulIdh Jt Ma rifat al-Malik al- Wahhdh 

109. 'Abd ar-Ra’ufas-Sinldll s la ’yfdal-Baydn Hdshiyat Iddh al-Baydn 
ft Tahqfq Masd 7/ a I-A ydn 

110 Abd as-Samad al-Falimbani’s Zdd al-Muttaqfn Jt law hid Rahh 
al-Alamtn 


Endnotes 

1 Sec al-FalimbanL Sayr as-Sdlikw, voL 3. pp. 176-83. 

Wrongly written as Minhdj Masdlik ild Ashraf al Masai ik. 

Listed as Kitdb ah I likam. I lowever. from the description of its commentary 
by Zakariyya al-Ansar! and Abd al-Ghan! an-Nabulusi. it is clear this is 
Raslan ad-DimashqFs Risdlah ft 'tTawlud* 

F.xccpt for these chapters, the Ihyd' Ilian ad-Din is generally suitable 
for the mubtadT as menitoned by al-Falimbam earlier. 

Ihis text is also recommended earlier by al-Falimbanl for mutawassit . 



